temples

tore

compared

oy MARY SHELLEY
1797—1851

Her father was philosopher William Godwin and her mother was Mary
Wollstonecraft, feminist author of A Vindication of the Rights of Woman.
Mary Shelley’s husband was poet Percy Bysshe Shelley.

Wollstonecraft died of complications in childbirth while delivering
Mary. Godwin, a mentor to Percy Shelley, did not accept his daughter’s
liaison with the poet, which began when Mary, sixteen years old and
pregnant, ran off with Shelley to Europe. The pair married two years
later, after Shelley’s estranged first wife committed suicide. Mary’s years
with Shelley were filled with turmoil and personal disaster. Three of their
four children died in infancy, and Shelley drowned in 1822, leaving Mary
an impoverished and bereft widow. »

Mary Shelley wrote Frankenstein (1818) when she was nineteen and
living with Shelley in Geneva, Switzerland. The four members of their
household— the two Shelleys, Lord Byron, and doctor John William Poli-
dori— set out to write ghost stories to share with one another. Mary Shel-
ley’s story, apparently, was the only one that was completed; it has become
one of the best-known works in the English language. Although the popu-
lar imagination has often confused the novel’s monster with his creator,
Dr. Frankenstein, the central issue of the story—the power of science to
play God—is still present in even the most casual of adaptations.

The following excerpt picks up when Dr. Frankenstein describes a
confrontation with his creature in which the creature pleads for sympa-
thy. That Shelley intended more than a simple ghost or horror story is
apparent when the “monster” asserts to Frankenstein: “Remember, that I
am thy creature; I ought to be thy Adam; but [ am rather the fallen angel,
whom thou drivest from joy for no misdeed,” inviting comparisons to
Paradise Lost and the Eden story in the Book of Genesis.

FROM

Oy Frankenstein

Remember that | am
thy creature; | ought
to be thy Adam; but |
am rather the fallen
angel, whom thou
drivest from joy for
no misdeed.

— MARY SHELLEY,
Frankenstein

It was nearly noon when I arrived at the top of the ascent. For some time I sat upon
the rock that overlooks the sea of ice. A mist covered both that and the surround-
ing mountains. Presently a breeze dissipated the cloud, and I descended upon the
glacier. The surface is very uneven, rising like the waves of a troubled sea, descend-
ing low, and interspersed by rifts that sink deep. The field of ice is almost a league
in width, but I spent nearly two hours in crossing it. The opposite mountain is a
bare perpendicular rock. From the side where I now stood Montanvert' was exactly

‘Montanvert: One of three large glaciers on Mont Blanc, a major peak in the Swiss Alps.

393



394  SCIENCE AND CREATION

Illustration from “Devi
an‘kenstein vengeance
c. rr:ud 19th s rather, stay
This engraving shows of your m
Frankenstein’s |
creature as a murf‘iered'
handsome, well-built Texp
figure with classical then, musi
features, quite ator, detes
different from uble bY th,
twentieth-century thus with |
and present-day of mankin
renderings. Franken- peace; but
stein looks on in blood of y
horror;;;: wha;he has “Abho
created from the

bones of the dead. ::f(e)rrlng: e(l)r;lcet

i (The Bridgeman Art >
] Library) l : My ra
i which can
He eas
“Be ca
devoted he
‘ although i
! it. Remem
to thine; m

to thee.Ta
king, if tho
opposite, at the distance of a league; and above it rose Mont Blanc, in awful majesty. be not equ
I remained in a recess of the rock, gazing on this wonderful and stupendous scene. and even tl
The sea, or rather the vast river of ice, wound among its dependent mountains, [ ought to!
whose aerial summits hung over its recesses. Their icy and glittering peaks shone in for no mis
the sunlight over the clouds. My heart, which was before sorrowful, now swelled I was bene
with something like joy; I exclaimed —“Wandering spirits, if indeed ye wander, and again be vi
do not rest in your narrow beds, allow me this faint happiness, or take me, as your “Bego:
companion, away from the joys of life.” we are ene

As I said this, I suddenly beheld the figure of a man, at some distance, advancing “How
towards me with superhuman speed. He bounded over the crevices in the ice, eye upon |
among which I had walked with caution; his stature, also, as he approached, seemed Frankenste

to exceed that of man. I was troubled: a mist came over my eyes, and I felt a faintness not alone,
seize me; but I was quickly restored by the cold gale of the mountains. I perceived, as your fellov
the shape came nearer (sight tremendous and abhorred!) that it was the wretch mountains
whom I had created. I trembled with rage and horror, resolving to wait his approach, caves of ice
and then close with him in mortal combat. He approached; his countenance man does :
bespoke bitter anguish, combined with disdain and malignity, while its unearthly fellow-beir
ugliness rendered it almost too horrible for human eyes. But I scarcely observed this; you do, ar

rage and hatred had at first deprived me of utterance, and I recovered only to over- abhor me?

whelm him with words expressive of furious detestation and contempt. share my w




jest‘y.
cene.
tains,
ne in
relled
r, and
 your

ncing
e 16E;
emed
1tness
ed, as
vretch
roach,
nance
arthly
d this;

) OVEI-

Shelley: Frankenstein

“Devil,” I exclaimed, “do you dare approach me? and do not you fear the fierce
vengeance of my arm wreaked on your miserable head? Begone, vile insect! or
rather, stay, that I may trample you to dust! and, oh! that I could, with the extinction
of your miserable existence, restore those victims whom you have so diabolically
murdered!”

“I expected this reception,” said the deemon. “All men hate the wretched; how,
then, must I be hated, who am miserable beyond all living things! Yet you, my cre-
ator, detest and spurn me, thy creature, to whom thou art bound by ties only dissol-
uble by the annihilation of one of us. You purpose to kill me. How dare you sport
thus with life? Do your duty towards me, and I will do mine towards you and the rest
of mankind. If you will comply with my conditions, I will leave them and you at
peace; but if you refuse, I will glut the maw of death, until it be satiated with the
blood of your remaining friends.”

“Abhorred monster! fiend that thou art! the tortures of hell are too mild a
vengeance for thy crimes. Wretched devil! you reproach me with your creation;
come on, then, that I may extinguish the spark which I so negligently bestowed.”

My rage was without bounds; I sprang on him, impelled by all the feelings
which can arm one being against the existence of another.

He easily eluded me, and said —

“Be calm! I entreat you to hear me, before you give vent to your hatred on my
devoted head. Have I not suffered enough, that you seek to increase my misery? Life,
although it may only be an accumulation of anguish, is dear to me, and I will defend
it. Remember, thou hast made me more powerful than thyself; my height is superior
to thine; my joints more supple. But I will not be tempted to set myself in opposition
to thee. I am thy creature, and I will be even mild and docile to my natural lord and
king, if thou wilt also perform thy part, the which thou owest me. Oh, Frankenstein,
be not equitable to every other, and trample upon me alone, to whom thy justice,
and even thy clemency and affection, is most due. Remember, that [ am thy creature;
['ought to be thy Adam; but I am rather the fallen angel, whom thou drivest from joy
for no misdeed. Every where I see bliss, from which I alone am irrevocably excluded.
[ ' was benevolent and good; misery made me a fiend. Make me happy, and I shall
again be virtuous.”

“Begone! I will not hear you. There can be no community between you and me;
we are enemies. Begone, or let us try our strength in a fight, in which one must fall.”

“How can I move thee? Will no entreaties cause thee to turn a favourable
eye upon thy creature, who implores thy goodness and compassion? Believe me,
Frankenstein: I was benevolent; my soul glowed with love and humanity: but am I
not alone, miserably alone? You, my creator, abhor me; what hope can I gather from
your fellow-creatures, who owe me nothing? They spurn and hate me. The desert
mountains and dreary glaciers are my refuge. I have wandered here many days; the
caves of ice, which I only do not fear, are a dwelling to me, and the only one which
man does not grudge. These bleak skies I hail, for they are kinder to me than your
fellow-beings. If the multitude of mankind knew of my existence, they would do as
you do, and arm themselves for my destruction. Shall I not then hate them who
abhor me? I will keep no terms with my enemies. I am miserable, and they shall
share my wretchedness. Yet it is in your power to recompense me, and deliver them
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= 2= evil which it only remains for you to make so great, that not only you and

wr f2mily, but thousands of others, shall be swallowed up in the whirlwinds of its
rage. Let your compassion be moved, and do not disdain me. Listen to my tale: when
you have heard that, abandon or commiserate me, as you shall judge that I deserve.
But hear me. The guilty are allowed, by human laws, bloody as they are, to speak in
their own defence before they are condemned. Listen to me, Frankenstein. You
accuse me of murder; and yet you would, with a satisfied conscience, destroy your
own creature. Oh, praise the eternal justice of man! Yet I ask you not to spare me: lis-
ten to me; and then, if you can, and if you will, destroy the work of your hands.”

“Why do you call to my remembrance,” I rejoined, “circumstances, of which I
shudder to reflect, that I have been the miserable origin and author? Cursed be the
day, abhorred devil, in which you first saw light! Cursed (although I curse myself) be
the hands that formed you! You have made me wretched beyond expression. You
have left me no power to consider whether I am just to you, or not. Begone! Relieve
me from the sight of your detested form.”

“Thus I relieve thee, my creator,” he said, and placed his hated hands before my
eyes, which I flung from me with violence; “thus I take from thee a sight which you
abhor. Still thou canst listen to me, and grant me thy compassion. By the virtues that
I once possessed, I demand this from you. Hear my tale; it is long and strange, and
the temperature of this place is not fitting to your fine sensations; come to the hut
upon the mountain. The sun is yet high in the heavens; before it descends to hide
itself behind yon snowy precipices, and illuminate another world, you will have
heard my story, and can decide. On you it rests, whether I quit for ever the neigh-
bourhood of man, and lead a harmless life, or become the scourge of your fellow-
creatures, and the author of your own speedy ruin.”

Oy EDGAR ALLAN POE
1809—1849

Although Poe has sometimes been dismissed as an amateur poet and cre-
ator of horror and science-fiction stories, he is the writer responsible for
turning the short story into a serious art form, and he invented the detec-
tive story. He was particularly influential with the French Symbolists;
Baudelaire called him “the most powerful writer of the age.”

Poe’s career as a journalist, editor, and writer, shadowed by his insta-
bility and alcoholism, ended abruptly in 1849 when he disappeared while
on a journey from Richmond to Philadelphia. He was found unconscious
a week later in Baltimore, where he died within a few days. The mystery
surrounding his death continues to puzzle and intrigue his readers.

“Sonnet— To Science,” written when Poe was twenty, is a young
man’s romantic musing on the effects of science on the imagination.
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Poe: Sonnet— To Science

oy Sonnet— To Science

Science! true daughter of Old Time thou art!
Who alterest all things with thy peering eyes.
Why preyest thou thus upon the poet’s heart,
Vulture, whose wings are dull realities?
How should he love thee? or how deem thee wise?
Who wouldst not leave him in his wandering
To seek for treasure in the jeweled skies,
Albeit he soared with an undaunted wing?
Hast thou not dragged Diana’ from her car?
And driven the Hamadryad® from the wood
To seek a shelter in some happier star?
Hast thou not torn the Naiad’ from her flood,
The Elfin from the green grass, and from me
The summer dream beneath the tamarind tree?*

2 Hamadryad: A wood nymph who lives only as

' Diana: Roman goddess of the hunt; her “car” is the moon.
4 tamarind tree: An Asian tree, sug-

long as the tree of which she is the spirit lives. 3 Naiad: A river nymph.
gesting the East’s association with the imagination.

“The Electric
Exhibition at the
Crystal Palace,”
The Illustrated London
News, 1882. Engraving
The Crystal Palace
was a giant exhibition
hall built in London
for the Great Exhibi-
tion of 1851, which
showcased Britain’s
industrial strength.
The Electric Exhibi-
tion showcased newly
invented electric tools.
(The Bridgeman Art
Library)
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Feminist and leader of the women’s suffrage movement, Elizabeth Cady Gods is the
Stanton, with Lucretia Mott, convened the first women’s rights conven- ages, as ger

tion in the United States at Seneca Falls, New York, in 1848. She also com- il
posed the Women’s Bill of Rights that was adopted by the convention. In The- fi
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Stanton: The Woman’s Bible

Here is the sacred historian’s first account of the advent of woman; a simultaneous
creation of both sexes, in the image of God. It is evident from the language that there
was consultation in the Godhead, and that the masculine and feminine elements
were equally represented. Scott in his commentaries says, “this consultation of the
Gods is the origin of the doctrine of the trinity.” But instead of three male person-
ages, as generally represented, a Heavenly Father, Mother, and Son would seem more
rational.

The first step in the elevation of woman to her true position, as an equal factor
in human progress, is the cultivation of the religious sentiment in regard to her dig-
nity and equality, the recognition by the rising generation of an ideal Heavenly
Mother, to whom their prayers should be addressed, as well as to a Father.

If language has any meaning, we have in these texts a plain declaration of the
existence of the feminine element in the Godhead, equal in power and glory with the
masculine. The Heavenly Mother and Father! God created man in his own image,
male and female.” Thus Scripture, as well as science and philosophy, declares the
eternity and equality of sex— the philosophical fact, without which there could have
been no perpetuation of creation, no growth or development in the animal, veg-
etable, or mineral kingdoms, no awakening nor progressing in the world of thought.
The masculine and feminine elements, exactly equal and balancing each other, are as

essential to the maintenance of the equilibrium of the universe as positive and nega-
tive electricity, the centripetal and centrifugal forces, the laws of attraction which
bind together all we know of this planet whereon we dwell and of the system in
which we revolve.

In the great work of creation the crowning glory was realized, when man and
woman were evolved on the sixth day, the masculine and feminine forces in the
image of God, that must have existed eternally, in all forms of matter and mind. All
the persons in the Godhead are represented in the Elohim? the divine plurality tak-
ing counsel in regard to this last and highest form of life. Who were the members of
this high council, and whether a duality or a trinity? Verse 27 declares the image of
God male and female. How then is it possible to make woman an afterthought? We
find in verses 5—16 the pronoun “he” used. Should it not in harmony with verse 26 be
“they,” a dual pronoun? We may attribute this to the same cause as the use of “his” in
verse 11 instead of “it” The fruit tree yielding fruit after “his” kind instead of after

“its” kind. The paucity of a language may give rise to many misunderstandings.

The above texts plainly show the simultaneous creation of man and woman,
and their equal importance in the development of the race. All those theories
based on the assumption that man was prior in the creation, have no foundation in
Scripture.

As to woman’s subjection, on which both the canon and the civil law delight to
dwell, it is important to note that equal dominion is given to woman OVer every liv-

ing thing, but not one word is said giving man dominion over woman.

Scott: Thomas Scott, author of a Bible commentary especially popular in the nineteenth century.

2 Elohim: Plural Hebrew noun for “God” or “gods.”
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Here is the first title deed to this green earth giving alike to the sons and daugh-
ters of God. No lesson of woman’s subjection can be fairly drawn from the first
chapter of the Old Testament.

Chapter I1.

Genesis ii: 21-25.

21 And the Lord God caused a deep sleep to fall upon Adam, and he slept; and
he took one of his ribs, and closed up the flesh thereof.

22 And the rib which the Lord God had taken from man, made he a woman,
and brought her unto the man.

23 And Adam said, This is now bone of my bone, and flesh of my flesh: she shall
be called Woman, because she was taken out of man.

24 Therefore shall a man leave his father and his mother, and shall cleave unto
his wife; and they shall be one flesh.

25 And they were both naked, the man and his wife, and were not ashamed.

As the account of the creation in the first chapter is in harmony with science, com-
mon sense, and the experience of mankind in natural laws, the inquiry naturally
arises, why should there be two contradictory accounts in the same book, of the
same event? It is fair to infer that the second version, which is found in some form in
the different religions of all nations, is a mere allegory, symbolizing some mysterious
conception of a highly imaginative editor.

The first account dignifies woman as an important factor in the creation, equal
in power and glory with man. The second makes her a mere afterthought. The world
in good running order without her. The only reason for her advent being the soli-
tude of man.

There is something sublime in bringing order out of chaos; light out of dark-
ness; giving each planet its place in the solar system; oceans and lands their limits;
wholly inconsistent with a petty surgical operation, to find material for the mother
of the race. It is on this allegory that all the enemies of women rest their battering
rams, to prove her inferiority. Accepting the view that man was prior in the creation,
some Scriptural writers say that as the woman was of the man, therefore, her posi-
tion should be one of subjection. Grant it, then as the historical fact is reversed in
our day, and the man is now of the woman, shall his place be one of subjection?

The equal position declared in the first account must prove more satisfactory to
both sexes; created alike in the image of God— The Heavenly Mother and Father.

Thus, the Old Testament, “in the beginning,” proclaims the simultaneous cre-
ation of man and woman, the eternity and equality of sex; and the New Testament
echoes back through the centuries the individual sovereignty of woman growing out
of this natural fact. Paul, in speaking of equality as the very soul and essence of
Christianity, said, “There is neither Jew nor Greek, there is neither bond nor free,
there is neither male nor female; for ye are all one in Christ Jesus.”> With this recog-
nition of the feminine element in the Godhead in the Old Testament, and this decla-

3«There . . . Jesus”: Galatians 3:28.
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Stanton: The Woman'’s Bible

ration of the equality of the sexes in the New, we may well wonder at the con-
temptible status woman occupies in the Christian Church of today.

All the commentators and publicists writing on woman’s position, go through
an immense amount of fine-spun metaphysical speculations, to prove her subordi-
nation in harmony with the Creator’s original design.

It is evident that some wily writer, seeing the perfect equality of man and
woman in the first chapter, felt it important for the dignity and dominion of man to
effect woman’s subordination in some way. To do this a spirit of evil must be intro-
duced, which at once proved itself stronger than the spirit of good, and man’s
supremacy was based on the downfall of all that had just been pronounced very
good. This spirit of evil evidently existed before the supposed fall of man, hence
woman was not the origin of sin as so often asserted.

Chapter I111.

Genesis iii: 1-24.

1 Now the serpent was more subtle than any beast of the field which the Lord
God had made. And he said unto the woman, Yea, hath God said, Ye shall not eat of
every tree of the garden?

» And the woman said unto the serpent, We may eat of the fruit of the trees of
the garden:

3 But of the fruit of the tree which is in the midst of the garden, God hath said
Ye shall not eat of it, neither shall ye touch it, lest ye die.

4 And the serpent said unto the woman, Ye shall not surely die:

5 For God doth know that in the day ye eat thereof then your eyes shall be
opened, and ye shall be as gods, knowing good and evil.

6 And when the woman saw that the tree was good for food, and that it was
pleasant to the eyes, and a tree to be desired to make one wise, she took of the fruit
thereof, and did eat and gave also unto her husband with her; and he did eat.

7 And the eyes of them both were opened, and they knew that they were naked;
and they sewed fig leaves together, and made themselves aprons.

8 And they heard the voice of the Lord God walking in the garden in the cool of
the day; and Adam and his wife hid themselves from the presence of the Lord God
amongst the trees in the garden.

9 And the Lord God called unto Adam, and said unto him, Where art thou?

10 And he said, T heard thy voice in the garden, and I was afraid, because I was
naked; and I hid myself.

11 And he said, Who told thee that thou wast naked? Hast thou eaten of the
tree, whereof I commanded thee that thou shouldst not eat?

12 And the man said, The woman whom thou gavest to be with me, she gave me
of the tree, and I did eat.

13 And the Lord God said unto the woman, What is this that thou hast done?
And the woman said, The serpent beguiled me, and 1 did eat.

14 And the Lord God said unto the serpent, Because thou hast done this, thou
art cursed above all cattle, and above every beast of the field; upon thy belly shalt
thou go, and dust shalt thou eat all the days of thy life:

15 And I will put enmity between thee and the woman, and between thy seed
and her seed; it shall bruise thy head and thou shalt bruise his heel.
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16 Unto the woman he said, I will greatly multiply thy sorrow and thy concep-
tion; in sorrow thou shalt bring forth children: and thy desire shall be to thy hus-
band, and he shall rule over thee.

17 And unto Adam he said, Because thou hast hearkened unto the voice of thy
wife, and hast eaten of the tree, of which I commanded thee, saying, Thou shalt not
eat of it; cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of
thy life;

18 Thorns also and thistles shall it bring forth to thee; and thou shalt eat the
herb of the field;

19 In the sweat of thy face shalt thou eat bread till thou return unto the ground;
for out of it wast thou taken; for dust thou art, and unto dust shalt thou return.

20 And Adam called his wife’s name Eve; because she was the mother of all
living.

21 Unto Adam also and to his wife did the Lord God make coats of skins and
clothed them.

22 9 And the Lord God said, Behold the man is become as one of us, to know
good and evil; and now, lest he put forth his hand, and take also of the tree of life,
and eat, and live for ever;

23 Therefore the Lord God sent him forth from the garden of Eden, to till the
ground from whence he was taken.

24 So he drove out the man: and he placed at the east of the garden of Eden
cherubim, and a flaming sword which turned every way, to keep the way of the tree
of life.

Adam Clarke,* in his commentaries, asks the question, “Is this an allegory?” He finds
it beset with so many difficulties as an historical fact, that he inclines at first to regard
it as a fable, a mere symbol, of some hidden truth. His mind seems more troubled
about the serpent than any other personage in the drama. As snakes cannot walk
upright, and have never been known to speak, he thinks this beguiling creature must
have been an ourang-outang, or some species of ape. However, after expressing all
his doubts, he rests in the assumption that it must be taken literally, and that with
higher knowledge of the possibilities of all living things, many seeming improbabili-
ties will be fully realized.

A learned professor in Yale College,’” before a large class of students, expressed
serious doubts as to the forbidden fruit being an apple, as none grew in that latitude.
He thinks it must have been a quince. If the serpent and the apple are to be with-
drawn thus recklessly from the tableausx, it is feared that with advancing civilization
the whole drama may fall into discredit. Scientists tells us that “the missing link”
between the ape and man, has recently been discovered, so that we can now trace
back an unbroken line of ancestors to the dawn of creation.

As out of this allegory grows the doctrines of original sin, the fall of man, and
woman the author of all our woes, and the curses on the serpent, the woman, and
the man; the Darwinian theory of the gradual growth of the race from a lower to a

# Adam Clarke: (1760-1832) Author of a popular Bible commentary published in 1811.

Slearned . . . College: Daniel Cady Eaton, Professor of Botany. [Stanton]
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higher type of animal life, is more hopeful and encouraging. However, as our chief
interest is in woman’s part in the drama, we are equally pleased with her attitude,
whether as a myth in an allegory, or as the heroine of an historical occurrence.

In this prolonged interview, the unprejudiced reader must be impressed with
the courage, the dignity, and the lofty ambition of the woman. The tempter evi-
dently had a profound knowledge of human nature, and saw at a glance the high
character of the person he met by chance in his walks in the garden. He did not try to
tempt her from the path of duty by brilliant jewels, rich dresses, worldly luxuries or
pleasures, but with the promise of knowledge, with the wisdom of the Gods. Like
Socrates or Plato, his powers of conversation and asking puzzling questions, were no
doubt marvellous, and he roused in the woman that intense thirst for knowledge,
that the simple pleasures of picking flowers and talking with Adam did not satisfy.
Compared with Adam she appears to great advantage through the entire drama.

The curse pronounced on woman is inserted in an unfriendly spirit to justify
her degradation and subjection to man. With obedience to the laws of health, diet,
dress, and exercise, the period of maternity should be one of added vigor in both
body and mind, a perfectly natural operation should not be attended with suffering.
By the observance of physical and psychical laws the supposed curse can be easily
transformed into a blessing. Some churchmen speak of maternity as a disability, and
then chant the Magnificat® in all their cathedrals round the globe. Through all life’s
shifting scenes, the mother of the race has been the greatest factor in civilization.

We hear the opinion often expressed, that woman always has, and always will be
in subjection. Neither assertion is true. She enjoyed unlimited individual freedom
for many centuries, and the events of the present day all point to her speedy emanci-
pation. Scientists now give 85,000 years for the growth of the race. They assign
60,000 to savagism, 20,000 to barbarism, and 5,000 to civilization. Recent historians
tell us that for centuries woman reigned supreme. That period was called the Matri-
archate. Then man seized the reins of government, and we are now under the Patri-
archate. But we see on all sides new forces gathering, and woman is already abreast
with man in art, science, literature, and government. The next dynasty, in which
both will reign as equals, will be the Amphiarchate, which is close at hand.

Psychologists tell us of a sixth sense now in process of development, by which
we can read each other’s mind and communicate without speech. The Tempter
might have had that sense, as he evidently read the minds of both the creature and
the Creator, if we are to take this account as literally true, as Adam Clarke advises.

2 Magpnificat: Words spoken by Mary in Luke 1:46—55, beginning “My soul doth magnify the Lord . . ”
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